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DEDICATION 


This booklet is intended to stimulate members to study 
and restudy the invaluable work of our revered Prest- 
dent on Esoteric Christianity, which has already 
brought illumination to so many. On the occasion of 
Dr. Annie Besant’s eightieth birthday it is presented 
to the Theosophical Society as a slight token of the 
writer’s gratitude. 


DAISY E, GROVE. 
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Als Boek kom ik tot U, om Levensduur te vragen, 

Doch, tevens durf ik ook, aaa U, mijn Leed te klagen. 

Zeer vaak wordt er inet mij, te slordig omgesprongen, 

Word ik bevuiid, gescheurd, of uit mija Band gewrongen. 

Bai Gi mij asvrecicert, wilt GiJ den LEENER toonen, 

Deer met NAUWKSEUE ny 16 R WELDAAD te beloonen. 
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Tue Work oF a Stupy Crass 


I. There are two types among members who 
attend classes. “The one is more or less interested 
and ready to /isten, Given a popular leader and a 
not too abstruse subject, the meeting holds their 
attention, the leader of the class doing practically 
all the work. ‘This is, properly speaking, not a 
study class at all, but an informal lecture. As such 
it may have its use, but members should not accustom 
themselves to think of it as study. 

The second type wants to /earn. “These members 
are rarer, but it is for them that this booklet is 
intended, ‘They will not shirk the effort required 
for the systematic study of any subject that has been 
selected. 

II. In the scheme here proposed, members of 
the class are expected to read individually along the 
lines advised, in course of reading to select questions 
or points for discussion to be brought up during 
class, and also occasionally to prepare short essays on 
the subject-matter covered. One good method is 
for each member in turn to write a summary of the 
previous meeting’s work. ‘This provides a useful 
record of work done. 


FOREWORD 


III. It is not necessary that all should take the 
same book for study. More useful group-work is 
effected if the reading is divided up, so that each 
member may contribute to the subject under con- 
sideration from a different source. In this way, 
knowledge obtained can be correlated. 

IV. Reading extracts from books (except very 
short passages) is rarely profitable; far better to 
summarise in your own words any point of special 
interest. ‘This is moreover the best way of fixing 
it in your own mind. Remember that only what 
you thoroughly know yourself, and are able to 
express in your own way, will you ever be able 
successfully to impart to others, 

V. Always begin the meeting with meditation 5 
this aids powerfully towards concentration and 
makes for added receptivity. In order that these 
very helpful moments of preparation may be 
undisturbed, BE PUNCTUAL. 

VI. Each member should be encouraged to talk, 
It is the leader’s special care, however, to keep the 
discussion to the subject chosen and to prevent waste 
of time over irrelevant matters. 

VII. Lastly, a study class is meant to stimulate 
interest and to provide mutual help, but nothing it 
can offer can take the place of that most essential 
factor, your own thoughtful reflection upon what 
you have read. 


GENERAL TEXT-BOOK : 
ESOTERIC CHRISTIANITY 


BY 
Dr. AnniE BESANT 


Tue above is taken as the text-book for the 
course, as embracing the general scheme of study. 
In order that the subject-matter may be con- 
veniently arranged for group-work, several chapters 
are combined under the different sections, Chapter 
VII. being placed in slightly altered sequence. 
The course is divided into five sections, each 
consisting of two parts, thus providing a ten weeks’ 
syllabus. 

Each of the sections may be studied in conjunction 
with the additional books recommended. ‘These 
are optional, and the selection may be left to in- 
dividual choice, but the student is advised to try to 
include at least one in each section, while others 
may be noted for subsequent reading. 
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INTRODUCTORY 


No greater contribution has been made by 
Theosophy to Western thought than its reinterpre- 
tation of Christianity. In combating outworn 
creeds and the materialistic formule of orthodoxy, 
the pioneers of the theosophical movement were 
doing preparatory work, unwelcome in many 
quarters because necessarily critical and iconoclastic, 
an essential clearing of the way through imposed 
dogma and superstitious belief, before the further 
path of progress might be revealed. Such tendency 
is particularly apparent in “ The Secret Doctrine” and 
“Tsis Unveiled,” yet, as H. P. B. repeatedly declared, it 
was ever against Churchianity, in distinction to true 
Christianity, that her weapons were directed. For 
the student of to-day, however, the perusal of those 
early controversies is no longer profitable, save as 
witness to the distance already traversed. “The need 
of our time is the restoration of the depth and 
inwardness of Christian teaching. Such recovery is 
made in the linking up and harmonisation of the 
traditional religion of the West with the Ancient 
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Wisdom, whereby are restored to the former alike 
its intellectual vigour, its mystical appeal and the 
deeply occult significance of its creed and cere- 
monial. 

The exponent of Esoteric Christianity, whether 
in public lecture or in class, should therefore per- 
sistently emphasise the constructive and synthetic 
aspect of this teaching, being ever concerned to 
point out, not the error or inadequacy of the 
exoteric doctrine, but rather its vastly deeper and 
more spiritual significance when viewed in the light 
of the Ancient Wisdom. He may further remind 
his hearers that the very fact that they have in- 
carnated in Western bodies and undergone Christian 
upbringing is proof (so far as the average individual 
is concerned, and few of us measure yet above that 
category) that within those same racial and tradi- 
tional bounds will be their most readily available way 
of service at the present time. 

To serve effectively, however, demands training ; 
it needs the equipment of an ordered and accurately 
informed mind. Hence study on specialised lines 
becomes essential. ‘The present booklet is meant 
for students who are seeking such equipment, as 
offering a systematic plan of study on one very 
important subject. No aspect of theosophical 
teaching will better repay attention, and those 
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INTRODUCTORY 


members of our Society who are desirous of serving 
their brethren of the West through Theosophy 
cannot do better than fit themselves for the present- 
ment, wherever the opportunity may be provided, 
of Esoteric Christianity. 


G ex LIBRIS = 
By KLESSENS 3 


SYLLABUS ON 
ESOTERIC CHRISTIANITY 


SECTION I.—THE GNOSIS 
Part ].—Tue Hesrew TRADITION 


Study: Esoterie Christianity, Chapter I 


Tue Christian Gnosis is that portion of the 
Divine Wisdom which, handed down from succes- 
sive earlier religions, has been absorbed into the 
newer system and preserved therein as its inner or 
secret doctrine. The deeper truths, the loftier 
precepts, reserved at all times for the few who are 
fitted to receive them, are transmitted from age to 
age, while ever readjusted to. the intellectual and 
spiritual need of the period. Hence the esoteric 
doctrine of Christianity is to be traced back to the 
pre-Christian Gnosis, an eclectic system containing 
elements drawn from the most ancient philosophies 
of the East combined with later Hellenistic and 
Hebrew thought. Such was the early theosophy of 
the Alexandrine schools. 
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ESOTERIC CHRISTIANITY 


On closer examination, however, two main 
streams are discoverable by which the occult wisdom 
has been transmitted. ‘The first was received from 
Egypt and Assyria through Judaism. Moses, who 
gave the Hebrew people their religion, was an 
initiate of the Egyptian mystery schools. “ Learned 
in all the wisdom of the Egyptians,” * he took as the 
distinctive note for the spiritual development of his 
people the lofty truth of the unity of God, which 
sublime mystery had until that time remained one of 
the most jealously guarded secrets of initiation. ‘The 
tabernacle which he commanded to be built, 
symbolic in every detail, was modelled on the 
Egyptian pattern, the very emblems contained 
within the Ark being replicas of Egyptian objects of 
worship.t Nevertheless, the pure teachings could 
not be given out indiscriminately. ‘They were 
“veiled” for the multitude, and remain so to this 
day, but tradition asserts that Moses communicated 
his inner doctrine to a chosen band of seventy 
elders,§ from whom it was transmitted orally from 
generation to generation. Following upon the 
Exile and the long sojourn of the Jews in Babylon 


* Acts vii. 22. 
t See “‘ The Apocalypse and Initiation,” by D. E. Grove, pp. 117 


et seq. 
t 2 Cor. iii. 13-15. 
§ Exod. xxiv. 9-11 5 also Num. xi. 16, 17, 24, 25. 


2 


THE GNOSIS 


there resulted an interfusion with the monotheistic 
teaching of various elements from the Chaldean 
solar and stellar cults, many post-exilic Hebrew 
writers using symbolism borrowed entirely from 
that system, as, for instance, in the vision of Ezekiel. 
Some measure of Chaldeo-Persian influence is also 
to be traced in the schools of the Pharisees, who 
possessed their own doctrine and discipline. They 
believed in the immortality of the soul, in the 
existence of angels and spirits, and held a certain 
doctrine of reincarnation. (The apostle Paul was 
trained in this tradition, as we learn in Acts xxiii. 
6-9.) 

The secret teaching was further preserved in the 
schools of the prophets. Out of it grew the 
Kabbala, with its deeply occult lore, and an accepted 
mystical method of Scriptural exegesis, first openly 
referred to by St. Paul,* but well known among 
the instructed scribes. Lastly, it was retained in 
certain occult fraternities, such as the Therapeute 
and the Essenes, sects of Egyptian origin, within 
which last-named the Founder of Christianity is 
said to have undergone the final preparation for His 
ministry. It was for the neglect of this once 
imparted wisdom that the Master denounced the 


* Gal. iv. 22-31. 
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ESOTERIC CHRISTIANITY 


literalists of His time : “‘ Woe unto you, lawyers ! 
for ye have taken away the key of knowledge.” * 
It was for their lack of understanding that He 
reproached them, as in the recorded words to Nico- 
demus,f for the knowledge of initiation and of the 
processes of the inner life was once the heritage of 
the spiritual leaders of the Hebrew people. 


* Luke xi. 52. 
+ John iii. ro. 


Part I].—Tue Greek TRADITION 


Study : Esoteric Christianity, Chapters I, and II 


THE second stream through which Christian 
esoterism was conveyed came from Egypt through 
Greece. The greatest of the Greek sages, from 
Pythagoras onwards, sought instruction from the 
Egyptian priesthood. Orpheus, the first of the great 
light-bringers to the West, having undergone 
initiation within the temple-schools of Egypt, 
returned to his native land, and there instituted the 
Orphic rites, building up gradually, upon the 
primitive nature cults already existing, purer forms 
of worship which led at length to the development 
of the Mysteries. These grew to great power and 
splendour, preserving an unbroken period of in- 
fluence for over eight centuries and spreading 
eventually over almost the whole of the then 
civilised Western world. Their influence is un- 
doubtedly to be traced in Christian creed and 
ceremonial. Indeed, the close and constant resem- 
blance between the Christus drama as recorded in 
the Gospels and the drama of initiation as portrayed 
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ESOTERIC CHRISTIANITY 


in the Mysteries, is one of the most illuminating 
studies which comparative religion has to offer. 
Christianity came, moreover, to a world dominated 
by Greek culture, and it rapidly attracted adherents 
to whom the terminology of the Mysteries was 
familiar. Hence we find the Epistles of St. Paul 
abounding in mystery terms and in allusions only 
intelligible to those who had received instruction in 
those earlier schools. 

With this historical background, then, and out of 
this religious heritage, there grew up within the first 
two centuries of the Church the “ Mysteries of 
Jesus.” Very little is known of these early rites, as 
only the advanced grades of disciples were admitted, 
and then under pledge of secrecy. Such instruction 
as was communicated was guarded with the utmost 
care. From various hints given by Dionysius the 
Areopagite * and other writers, we learn that during 
these mysteries there were certain things done, 
certain things sung or spoken and certain things 
shown ; that is, certain ritual acts were performed, 
certain “ words” or instruction in the faith im- 
parted, and certain holy objects disclosed. In time, 
however, these different grades of membership were 
abandoned and the Church ceremonial thrown open 


* See “ On the Ecclesiastical Hierarchy.’’ 
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to all alike. ‘Then the things “ done ” crystallised 
into the presentation of the Mass, with the gradual 
development of the further Sacraments, the things 
“said ” into the formal recital of the Creed, while 
the things “shown” became the conventionalised 
symbols of the faith. ‘Thus the inner rites were 
withdrawn, the memory of them was retained only 
in so-called heretical sects and handed down through 
the ages within occult fraternities, while of the 
Mysteries themselves fragments alone survive in 
certain secret orders of our own time. 


ADDITIONAL BOOKS 


Ancus, S. “‘ The Mystery Religions and Christianity.” 

BarrizE, Mary W. “* Gnosticism.” (Brahmavidya 
Library). 

Besant, ANNIE. “‘ Reincarnation a Christian Doctrine.” 

DIONYSIUS THE AREOPAGITE (trans. by PARKER). 

HarnacuH. “ History of Dogma,” Vol. I. 

IAMBLICUs (trans. by TayLor). 

Kinc. ‘‘ The Gnostics and their Remains.” 

KincstanD, W. “‘ The Esoteric Basis of Christianity.” 

Megap,G.R.M. “ Apollonius of Tyana” ; ‘ Orpheus” ; 
“Echoes from the Gnosis” ; ‘‘ Thrice-greatest Hermes”’ ; 
“Fragments of a Faith Forgotten.’ (Contains a summary 
of the “ Pistis Sophia”’ treatise.) 

OricEN. “ Against Celsus.” * 

Puito. “On the Contemplative Life.” 

PiutarcH. ‘“‘ The Mysteries of Isis.” 

Waite, A. E. ‘‘ The Secret Doctrine in Israel.” 


* In Clarke’s Ante-Nicene Library, Vol. X. 
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SECTION II.—THE CREED 
Part I].—Tue Creep AND THE MYSTERIES 


Study : Esoteric Christianity, Chapters V.,V., and V1 


Esoreric Christianity puts us in possession of 
certain knowledge by which the Creed is lifted out 
of the realm of physical plane history and given an 
immensely added meaning and value. 

It must be recognised that the separative element 
in religion is entirely one of creed, but these 
differences are in externals and upon the plane of 
concrete mind. It is in the effort to translate 
eternal verities and spiritual processes into terms of 
human experience, into symbolic imagery, words 
and formule, that systems differ so widely. To 
approach the domain of universal religion, the 
process must be reversed and a retranslation essayed 
into terms of life and spirit. As this is accom- 
plished the same great truths everywhere emerge, 
fundamentally identical, though so variously pre- 

t sented. 
‘| Every creed is finally but an attempt to convey 
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THE CREED 


in words that which in reality is incommunicable, 
save to the spiritually quickened intuition. It can 
but offer figurative statements in which spiritual 
forces and life processes are concreted into imagery 
borrowed from physical plane experience. ‘Thus 
the “ historical’ Gospels, while containing some 
elements of history, are in the main symbolic 
accounts of processes at work upon the inner planes 
during successive stages of spiritual unfoldment. 
These may be read, according to the key employed, 
as alluding to cosmic, planetary, human (collective), 
or individual cycles of manifestation. So the 
Christian Creed, based upon those writings, may 
also be read at different levels of understanding, and 
when thus interpreted in terms both of cosmic 
process and soul experience takes on a universal 
significance. 

We may accordingly divide our study of the Creed 
into several sections, taking (1) Its Relation to the 
Solar Cults of Antiquity. Our text-book fully 
discusses this, and the authorities quoted provide 
further valuable sources of information. It may be 
added that there were certain Gnostic sects who 
were instructed in the astronomical aspect of the 
faith. According to their tradition, Christ repre- 
sented the sun, and His first miracle of turning water 
into wine represented the yearly work of the sun ; 
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His agony in Gethsemane was the pressing out of 
the grape in the winepress ; His descent into hell, 
the sun in the winter season ; His crucifixion on 
Calvary (calvus=bald, i.e., shorn of its rays) the sun’s 
crossing of the equator in the autumn. ‘The 
beheading of John the Baptist was shown to be 
John, Janus or Aquarius having his head cut off by 
the line of the horizon on August 29th, wherefore 
his festival occurs on that day. Many other in- 
stances could be cited.* The later established 
festivals of the Virgin Mary also follow closely the 
astronomically appropriate seasons. 

The most important features in this study of 
correspondences are the two equinoxes, the vernal 
and the autumnal, when the ecliptic cuts the equator 
at an angle of about 234 degrees, forming the 
“crucifixion of the Heavenly Man” so often 
alluded to in mystical literature. The autumnal 
equinox (Michaelmas), with the dimming of the 
sun’s rays, symbolises the first crucifixion, that of 
the descent of spirit into matter, or of the individual 
soul into incarnation. ‘This is “death” to the 
spirit ; hence this season is assigned to St. Michael, 
lord of the underworld. Easter, the vernal 
equinox and rebirth of nature, symbolises the second 


* C. W. Heckethorn, “ Secret Societies of all Ages,” Vol. I., Bk. 3. 
t+ Edward Carpenter, ‘‘ Pagan and Christian Creeds,” pp. 32 ef seg. 
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THE CREED 


crucifixion on the cross of initiation and the victori- 
ous passing over therewith to the new life of the 
spiritual kingdom. ‘Thus a very close parallel is 
maintained between the ritual of the Church and 
the ever-renewed pageant of nature. 

Closely connected with the solar aspect of the 
Creed is (2) Its Relation to the Mysteries. It may be 
said that we possess in the Creed the remains of a 
ritual-drama setting forth the sacrificial death’ and 
victorious resurrection of a Saviour-God, which in 
the Mysteries was symbolically enacted as an 
initiation rite. Fragments of this ceremonial 
reappeared in the popular festivals of the pseudo- 
Mysteries, as in the cults of Osiris, T’ammuz, 
Adonis and others, widely spread over the ancient 
world, but in the true Mysteries the candidate 
himself enacted the part of the Divine Hero, with 
Him was symbolically slain and buried, and with 
Him reborn to the new life of the Spirit. An 
examination of the Egyptian initiation ritual, 
paralleled with the clauses of the Creed, will prove 
a most illuminating study, for which the reader is 
referred especially to “The Christian Creed,” by 
C. W. Leadbeater. 


Li 


Part IJ].—THe Creep AND INITIATION 


Study: Esoteric Christianity, Chapters VIII, and 
LX 


Ovr further study of the Creed will be in relation 
to (3) The Perfecting of Man. ‘The drama of 
Initiation, as presented in the Mysteries, was the 
prefigurement of soul process experienced on the 
inner planes. ‘The ceremonial, while assisting or 
accelerating an expansion of consciousness through 
certain ritual practices, could but mark the stages 
which the aspirant had himself attained, recalling 
these or bringing them through to consciousness by 
means of the symbolism employed. ‘Therefore each 
stage in the true initiation was, and still is, marked 
by a new realisation of being, by new powers and 
new knowledge. 

The first of these stages is that called the New 
Birth, for it is demanded of every aspirant for the 
Christ-ed state that he enter upon a new order of 
life, or, in other words, that he awaken to the 
realisation of his own spiritual nature. Novalis 
declared : “‘ God cast Adam into a deep sleep, and 
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there is no evidence yet that he has awakened,” for 
Adam represents humanity in its unregenerate state, 
caught in the maya or enchantment of external 
nature, and thus subject to the dominion of the sense- 
life. “The Adam state, in which “all die,” * is the 
condition of complete immersion in matter, during 
which the higher consciousness is in abeyance, the 
spiritual activities inhibited. ‘The body is then the 
tomb of the spirit, and only with a certain subjection 
of the lower nature may the release of the spirit 
be accomplished. ‘The experience of awakening, 
always one of interior illumination, marks that 
moment in the soul-life which is the mystical 
Conception by the Holy Ghost of the Virgin Mary, and 
there is brought to birth in time the Inner Christ 
of the heart, experienced as a new awareness, a life 
recharged with spiritual energy and repolarised in 
will. It is the ‘“‘second man from heaven” + of 
St. Paul’s doctrine, in whom a total transmutation 
has taken place and through whom the life forces 
may henceforth flow at an altogether higher level. 
With this “ birth from within ” the path of Initia- 
tion is entered upon. LEach stage brings greater 
measure of illumination, but also sterner test, until 
at length the supreme sacrifice is demanded, and the 


mx ‘Cor, xv. 22. 
T 1 Cor. xv 49. 
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disciple is required to yield up all that the lower 
personality had held dear. He must “ suffer under 
Pontius Pilate,” subjecting to condemnation and 
death all that pertains to the separated selfhood. 
That lower self must be crucified that self-will may 
be utterly surrendered, while from that death 
result the Resurrection to life in the spiritual 
kingdom and an Ascension therewith to a higher 
order of being. 

This transmutation is not accomplished in any one 
incarnation, but is a process which continues from 
life to life, from stage to stage of renunciation, until 
the Christ-ed life is completely established. 

In the exalted state of God-consciousness then 
attained the Perfected Man, clothed in the bliss- 
body or body of the resurrection, will “sit at the 
right hand of God” (will become a consciously 
integrated factor in the body of the Logos, a co- 
ruler with the Divine powers). In this glorified 
state he will pass in review his entire cycle of 
incarnation.* This is the mystical “ Last Judg- 
ment,” in which the liberated soul, now completely 
identified with its highest principles and at-one-ed 
with Indwelling Spirit, judges “the quick and the 
dead,” meaning that all the good and evil elements 


* See “ The Apocalypse and Initiation,” Chapter VI. 
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of the completed cycle of human experience are at 
this stage recognised as dissevered one from the 
other. The ‘‘ quick” or living are the spiritual 
qualities which alone survive in the greater life now 
entered upon; the “dead” are those elements of 
evil which, pertaining solely to the lower realms of 
sense, feeling and thought, are now completely 
ejected, returning into the stream of elemental life 
from which they were drawn, there to suffer 
disintegration and final destruction. But the 
spiritual realm into which the perfected soul enters 
is the “ kingdom ” which has “ no end,” being that 
of eternal bliss in unification or reabsorption into 
the Divine life. 

With the study of the Creed we may include the 
chapter in our text-book on the Trinity. While 
the idea of Deity as a mystic Three-in-One forms 
part of the universal occult teaching and is found in 
almost every religion, it must also be recognised that 
individual religious cults frequently centre round 
One in particular of the Three Logoi. ‘Thus the 
purely monotheistic systems, Judaism and Mahome- 
tanism for example, are religions of God the Father. 
These are expressions of the power aspect of Deity. 
They are vitally concerned with law, with judicial 
systems and moral codes, their founders being law- 
givers and administrators. 


15 


ty 


ESOTERIC CHRISTIANITY 


Systems which centre round the worship of an 
Avatar or Divine Man are religions of God the Son. 
Such were the cults of Osiris, Horus, Mithra ; such 
is the worship to-day of Krishna and of Jesus. 
‘These are concerned with the love aspect of Deity, 
being expressions of that duality (always associated 
with the Second Logos) which the Incarnation 
reflects in the human-divine nature of the Saviour. 

For the systems centering round God the Holy 
Ghost we have to look in the past to those cults 
wherein the feminine counterpart of the Third 
Logos has been worshipped as the Divine Mother. 
Isis, Ishtar, Diana and the Buddhist Kwanyin, with 
the Virgin Mary, are representations of Deity as the 
productive and life-sustaining element in nature, 
as in the soul of man. ‘They foreshadow the reign- 
to-be of the Third Logos, God the Holy Ghost. 

Christianity embraces these three. It grew out 
of the first, having its roots in Judaism, while the 
retention in its canon of the Hebrew Scriptures 
served to prolong and strengthen that influence, now 
generally declining. It established the second, 
which reached the height of its power during the 
Middle Ages. Roman Catholicism, unchanging in 
its method, remains pre-eminently a religion of God 
the Son. With a further cyclic impetus, however, 
Christianity has now entered upona third era, which 
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may be recognised as that of the Holy Spirit.* The 
present period is one in which the religious impulse 
is being directed into every kind of activity, social, 
philanthropic, and intellectual. Art, philosophy, 
science, statesmanship, education, are alike coming 
under the influence of this new wave of spiritual 
energy, which is that of the Third Logos, the 
activity aspect of Deity. Upon this rapidly 
advancing tide of intellectual and creative power 
humanity will be borne forward toward the realisa- 
tion of brotherhood and the establishment of a 
world religion. 

For further study of this subject the reader is 
referred to “The Fire of Creation,” by J. J. van 
Leeuw, a recent treatise which sheds most valuable 
light upon the Christian presentation of the Trinity. 


ADDITIONAL BOOKS 

Besant, ANNIE. “‘ Avataras” ; “ Initiation.” 
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Frazer, Sir F. G. “The Golden Bough.” (The 
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Kincsrorp, ANNA. ‘“‘ The Credo of Christendom.” 
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* For earlier indications of this tendency see Rufus M. Jones’ 
“Studies in Mystical Religion.” 
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SECTION III.—THE DOCTRINE 
OF SALVATION 


Part I.—TuHr ATONEMENT 


Study : Esoteric Christianity, Chapter VII 


Tue key-note of Christianity is Jove, its outward 
expression service, and its spiritual foundation the 
law of sacrifice, in the comprehension of which lies 
the meaning of its entire doctrine and precept. To 
interpret this aright we must learn that whereas to 
the humanity of to-day sacrifice connotes suffering, 
because only seen from the standpoint of the 
separated self, in the Divine life sacrifice is joy. 
This is the key to the inner meaning of the Atone- 
ment. 

There is cause for thankfulness that the orthodox 
exposition of this doctrine is no longer what it was 
when our text-book first appeared. To-day all but 
the most narrow-minded of theologians have 
rejected or profoundly modified the theory of 
“substitution.” | Modern theology emphasises 
vicarious sacrifice in place of vicarious atonement ; 
it asserts that Christ suffered for man, not instead of 
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man, thereby removing much that was crude, 
painful and unacceptable to our innate sense of 
justice. Yet it is still of the utmost importance 
that we should understand what is meant by the 
sacrifice of the Lord as the means of human 
salvation. 

“No man liveth to himself alone,” and it is true 
that the life of even the most lowly evolved indivi- 
dual affects the whole of human existence, for each 
good or evil action accelerates or retards the advance 
of the race. “The gain of the individual is the gain 
of all; his progress is registered upon all, though he 
and they be unconscious of it. As man advances 
in spirituality, however, he consciously co-operates 

‘with this universal law, and in doing so finds 
his highest satisfaction. He learns to rejoice in 
service. What was once irksome necessity becomes 
joyous privilege as he experiences the joy of giving, 
and he learns ultimately to realise his own spiritual 
being in the complete dedication of life to the uplift- 
ment of his brethren. If man can already experi- 
ence such joy in sacrifice, unimaginable must be that 
bliss known by the Divine life in its infinite giving 
of Itself. It is the outpouring of Deity as a joyous 
sharing of Itself that is presented in the Atonement, 
(however materialised and distorted that doctrine 
may have become), and all Christian worship and 
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ceremonial observance is designed to assist man to 
benefit by that perpetually proffered gift. It is not 
forced upon him, for his freedom of choice may not 
be violated, but he may be helped by precept and 
prayer and by the offices of the Church to avail 
himself ever more bountifully of that benefit, for 
the Master said : “‘ I am come that they might have 
life, and more abundantly.” * 

It is possible for the devotee so to inwardly 
orientate himself, opening himself up to the higher 
influences by fervent desire, that he constitutes 
himself a receptacle for this force. “The Christ may 
be thought of as a great spiritual reservoir, an ever- 
replenished fount of Divine love which overflows 
into the vessel offered for its reception. ‘This 
distribution of spiritual energy through the mediation 
of the Christ is termed in Christian theology 
“‘orace,” and in the true understanding of that 
metaphysical concept lies the key to the whole 
structure of doctrine concerning salvation. 


* John x. 10. 
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Part IJ.—PRAYER AND THE FORGIVENESS 
or SINS 


Study: Esoteric Christianity, Chapters X. and XI 


PRAYER may be studied under the two broad 
divisions of Petition and Communion. An examina- 
tion of New Testament teaching makes it clear that 
the Master discouraged the former while con- 
tinually demonstrating in His own habit of life the 
need of the latter. Yet so deeply rooted in mankind 
is the instinct for prayer that it demands expression 
at every level ; consequently a considerable portion 
of Christian worship is occupied with prayers of 
petition. 

Explanations of certain answers to prayer may be 
offered along the lines of suggestion and telepathy. 
‘Theosophy teaches that we are linked up with many 
invisible agencies, both with human beings (either 
discarnate or temporarily out of the body during 
sleep) and also with members of the angelic king- 
dom. ‘Thereby our human environment is extended 
to vaster realms of life, and we may well believe 
that in prayer a demand “ broadcasted upon the 
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universe ” may evoke response from sources entirely 
unknown to ourselves. ‘That response may indeed 
come in such unexpected or mysterious manner 
as to appear miraculous ; nevertheless it is obtained 
under laws of the unseen worlds which are as fixed 
and invariable as the laws of the natural world. 

Faith, the value of which is so constantly affirmed 
by the Master,* is thought projected in imagination, 
a creative force of the utmost potency. Faith visual- 
ises the thing desired, seeing it as already received, 
and by the strong thought-form thus created assists 
in bringing it to objectivity on the material plane. 

There is, however, another aspect of petitional 
prayer which can only be understood in the light 
of what has already been written concerning the 
perpetually available outflow of Divine love. By 
prayer the devotee is enabled to gain access to that 
beneficent stream, when it may overflow into his 
own being, to be directed according to his necessity. 
The Divine energy thus drawn upon may be 
utilised at every level and for the satisfaction of 
every kind of need, whether it be healing or material 
sufficiency, mental guidance or emotional and 
spiritual uplift, for this life-giving stream is one with — 
the universal life, one in essence, though of many 
modes of manifestation. 

* Matt, xxi. 223; Mark xi. 24; Luke viii. 50. 
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The higher methods of prayer are those in which 
the devotee asks for nothing, but in selfless love and 
adoration seeks communion with the object of his 
worship. Meditation, by which consciousness is 
raised to the higher planes of being, is of this order. 
By such communion the stages of “‘ interior prayer ” 
or contemplation are entered upon, to the rapture 
and blessedness of which all the greatest saints and 
mystics have borne testimony. 

Much that is morbid and melancholy has become 
associated with the subject of Repentance, yet this is 
the result of misconception or, at least, of the undue 
exaggeration of one factor involved. Repentance 
is not merely remorse, though that enters into it, 
It is above all an effort of the soul towards a fuller 
expression of the Spirit, the response of the outer 
Consciousness to an inward and spiritual urge. In 
true repentance the individual is experiencing a 
certain measure of identification with the Higher 
Self. He is able to see past actions from a new 
angle and with enlarged vision, and from that 
contemplation there follows the condemnation and 
repudiation of the lower. Therefore repentance 
always comprises new resolve ; this is indeed its 
primary meaning.* 


* The Greek word metanoia, translated “ repentance” in the 
New Testament, means literally change of mind. 
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The doctrine of The Forgiveness of Sin also 
springs out of the recognition that the outpoured 
stream of the Divine love is perpetually offered to 
those who will receive it. “To experience forgive- 
hess may not mean that the karmic consequences of 
sin are escaped from, but it is an assurance that the 
deadly effect of that sin on character has been 
counteracted ; the weight of conscience has been 
eased and the sense of spiritual inhibition and power- 
lessness (the direct result of sin) removed by the 
application of a stronger force, purifying and 
invigorating. 

The Roman rite of penance consists of three 
stages : (1) contrition, (2) confession, and (3) satis- 
faction. They represent (1) repentance (new 
resolve), (2) self-examination and self-judgment, 
and (3) the making good, as far as it is possible, of 
former wrongdoing (a voluntary discharging of 
karmic debts). ‘This results in what is called 
reconciliation. Jt means that certain corrections 
or readjustments have been made whereby psychic 
disturbances have been removed and distortions 
straightened out, rendering easier the transmission 
from higher to lower. It might be compared to the 
tuning in of a wireless receiving set, by which 
communication is improved or a change over to 
another wave-length effected. 
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The recognition of this ever available stream of 
Divine energy further underlies the Roman practice 
of granting Indulgences, by which, according to 
accepted teaching, the accumulated “ superfluous 
merit ” of Christ, the Virgin and the saints is drawn 
upon and participated in.* Crude as such an expres- 
sion of faith may be, and open to deplorable abuse in 
practice, it yet bears witness to the eternal reality of 
love, which manifests ever in giving, sharing itself 
in ceaseless, joyous sacrifice. Moreover, to realise this 
Divine abundance is to have immediate access to it. 

As man unfolds the Spirit within himself he too 
learns the joy of sacrifice. What he possesses of 
merit, of virtue, wisdom, power, is offered in the 
service of all; the stream of his love, going forth 
from himself, is made tributary to the greater stream 
of the Divine love, and he becomes in his turn a 
saviour of man, 


ADDITIONAL BOOKS 


Besant, ANNIE. ‘‘ Thought Power.” 
BoEHME, JaAcoB. “* The Way to Christ.” 
BROTHER LAURENCE. “ Practice of the Presence of God.” 


* An almost exact parallel in Mahayana Buddhism is the belief in 
‘ diverted merit,” by which the worshipper is permitted to share in 
the superabundant merit of the bodhisattvas or saviours. They are 
the Blessed Ones who “ hear the cry of the world,” and give what 
they themselves have won to lessen human suffering. (Johnston, 
“ Buddhist China,” p. 78.) 
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Guyon, Mapame. “A Short and Easy Method of 
Prayer.” 

James, WILLIAM. “ The Varieties of Religious Experi- 
ence ’’ (Lectures 8-10). 

PicotT, F. W. ‘“* The Parting of the Ways.” 

Poutain, R. P. A. “ The Graces of Interior Prayer.” 

POWER OF PRAYER, THE (Walker Trust Essays). 

St. Teresa. ‘ The Interior Castle.” 

WysercH, W. “ Prayer as a Science.” 
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SECTION IV.—THE SACRAMENTS 


Part I.—Cegremoniat Macic 
Study : Esoteric Christianity, Chapter XII 

No portion of our text-book is more illuminating 
than that dealing with the Sacraments. ‘The ortho- 
dox schools are sharply divided on this subject, some 
sections following the Roman Church in belief in the 
magical efficacy of these rites, others denying that 
claim entirely. ‘The latter, while celebrating the 
Eucharist under various forms, regard it as a com- 
memorative rite only, relying on its powers of 
association and suggestion to constitute the “ means 
of grace ’’ it was originally intended to provide. Of 
the other Sacraments Baptism only has been retained 
by the reformed Churches. 

‘Theosophical investigators, examining this question 
by means of trained psychic faculty, have confirmed 
the Roman teaching and further explained it in the 
light of occult knowledge. It has been shown by 
investigation into the hidden side of ceremonial that 
the Sacraments are indeed a powerful “means of 
grace ” in that they provide a mechanism by which 
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forces from the higher worlds can be drawn down and 
distributed on the physical plane. Normally, as we 
are told, the Divine energy does not move trans- 
versely from one world to another, but is active upon 
each successive level of life in corresponding degrees 
of strength and freedom. Devotion and aspiration 
create a channel through which the energy of a higher 
plane may be temporarily diverted, as it were, to a 
lower level, thereby giving an immensely increased 
stimulus to its spiritual life.* The whole construc- 
tion of the sacramental rite is designed to assist this 
process by (1) invoking the presence of angelic 
helpers and (2) making use of certain signs and words 
which are potent in the unseen worlds, as well as a 
chosen physical element, through which the necessary 
contact may be made. 

The last-named are the invariable conditions 
demanded for the bringing down of power through 
the ordered ceremonial of the Sacraments. The 
word of power or mantram awakens answering 
vibrations on the inner planes, spiritual overtones 
which sound out upon the higher realms of being and 
act as a summons or attracting force to the denizens 
of these worlds. ‘The sign of power similarly sets 
up corresponding vibrations and commands unseen 


* C. W. Leadbeater, “ The Science of the Sacraments,” p. 29. 
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helpers, for the traditional mystic signs (such as the 
sign of the cross) form a medium of communication 
with these higher beings. ‘The physical element or 
material object used acts as a transmitting medium 
for the spiritual forces invoked, by means of which 
they may be received for distribution. "These are— 
water for baptism, oil or chrism * for confirmation, 
ordination and unction,a ring for marriage, ashes 
for penance, and bread and wine for the Eucharist. 

To grasp this part of our subject it is necessary to 
understand the occult teaching as to the relation of 
spirit and matter, according to which there can be 
no manifestation of life without form. No spiritual 
force can express itself upon the physical plane 
except through a physical medium. It is this fact 
that holds hidden the mystery of the Incarnation. 
Therefore in the psychic mechanism of the Sacra- 
ments it is arranged that the forces drawn down are 
contacted through a physical element, which becomes 
impregnated with the spiritual power or influence 
induced. ‘This is then used as a means of contact 
with the physical body, the force passing vid the 
etheric to the astral and mental bodies, so that all 
the vehicles share in the outpouring of spiritual 
energy. It is for this reason that the recipient is 


* Chrism is oil mixed with incense. 
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always made to come into dedily contact with the 
consecrated element, whether by pouring of water 
or oil upon the head, a ring placed upon the finger, 
or the actual partaking of bread and wine. ‘The 
idea is always that of the reception of a spiritual force 
through its absorption into some physical element. 

Further, by virtue of this absorption, the nature 
of the element itself is changed. ‘The difficult and 
most misunderstood doctrine of ‘Transubstantiation 
(the changing of the bread and wine at consecration) 
is lucidly dealt with in our text-book, and a descrip- 
tion of this process, as witnessed clairvoyantly, will 
be found in “The Science of the Sacraments ” 
(pp. 181 et seq.). From all this we learn that in the 
ritual of the Mass there is accomplished a definite 
work of white magic, in which a carefully con- 
structed edifice is built in matter of the subtler 
worlds according to the laws of occult science, and 
_ with the co-operation of angelic helpers. Forces 
from a great inner reservoir, drawn upon by this 
means, are trained into the prepared Eucharistic 
vessel and thence distributed, while by the same 
mechanism the offering of devotion, aspiration and 
worship of those participating is received and 
transmuted, thus increasing the outpouring of 
spiritual force. 

Occult research has further discovered that the 
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distribution of spiritual energy is not confined to the 
worshippers assembled within the building where 
the Sacrament is celebrated, but that it extends for a 
considerable distance around, acting as a purifying 
and uplifting influence upon the whole environment. 
So does Theosophy elucidate the ancient and hallowed 
rites of the Christian Church, explaining their inner 
significance and the secret of their power in the light 
of occult knowledge. 
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Part I].—Tue SyMBOLISM OF THE 
SACRAMENTS 


Study : Esoteric Christianity, Chapter XIII 


Wuire in the Mass we have a ceremonial 
especially designed for collective benefit, in the other 
Sacraments the needs of the individual are provided 
for. ‘They are intended to help the Christian at all 
periods of his life, from his baptism at birth to the 
unction which prepares him for death. 

In the specially ordered rites of the Sacraments, 
as already pointed out, it is the outer vehicles of 
the recipients that are directly contacted. By the 
stimulus thus imparted they are sensitised and keyed 
up to a higher rate of vibration, thereby quickening 
spiritual response and assisting in the expansion of 
consciousness. It is said that each Sacrament 
participated in leaves its corresponding impress upon 
the aura as an inner record, a “ sign and seal” of 
that experience of which the actual sign bestowed 
during the ceremony is but the outward, physical 
indication. All Sacraments have their symbolic 
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side. ‘They are, in fact, dramatic or pictorial repre- 
sentations of inner plane processes, of invisible links 
forged and spiritual contacts effected. In the words 
of the Catechism, a Sacrament is “‘an outward and 
visible sign” (sigil or symbol) “ of an inward and 
spiritual grace given unto us... .” It is therefore 
correct to state that it is both a symbolic act and a 
magical rite. As the latter, however, it has definite 
technical requirements, needing certain strict condi- 
tions for its fulfilment, but dependent also for the 
measure of its efficacy upon the earnestness and 
devotion of those who participate in it. 

The ancient order of the Sacraments, which has 
never been altered, is Baptism, Confirmation, 
Eucharist, Penance, Unction, Ordination and 
Marriage. ‘This appears strange, since under the 
Roman discipline, in which the celibacy of the 
priesthood is required, the recipient of the sixth may 
not participate in the seventh. ‘The sequence, 
however, discloses its special significance when it is 
remembered that the human relationship of marriage 
has ever been regarded by the mystics as symbolic of 
that Divine union towards which all devotional 
effort is directed and in which all spiritual yearning 
shall at last find satisfaction in highest bliss. More- 
over, the traditional order of the seven Sacraments, 
when esoterically understood, is found to correspond 
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to the mystic way of discipleship, following the 
stages of initiation. ‘Thus— 

(1) Baptism was regarded in the early centuries 
of Christianity as a ceremony of initiation, being 
only administered to the instructed. It corresponds 
to the Nativity of the Gospels and indicates the 
mystic birth of the Christ within the heart (first 
initiation). 

(2) Confirmation corresponds to the Baptism of 
the Gospels and indicates the further purification 
and self-dedication of the disciple (second initiation). 

(3) The Holy Eucharist corresponds to the Trans- 
figuration, for it represents the full realisation or 
conscious partaking of the Divine life in strength 
and illumination (third initiation). 

(4.and 5) Penance and Extreme Unction correspond 
to the Passion and Death of the Gospels, indicating 
entire self-surrender and the complete negation of 
the lower self which culminates in the destruction 
of the causal body. 

(6) Ordination corresponds to the Resurrection, 
since by the power it confers a new order of life is 
entered upon, a higher level of consciousness opened 
up. ‘These three last Sacraments correspond to the 
fourth initiation. 

(7) Marriage corresponds to the Ascension, 
symbolising, as already said, the unio mystica, or 


34 


THE SACRAMENTS 


final state of at-one-ment (entrance into the 
spiritual kingdom at the fifth initiation). 

To whatever religion the disciple outwardly 
belongs, he must pass through these stages inwardly 
one by one, but in the ceremonial of the Christian 
Church they are foreshadowed and, as it were, 
mystically anticipated through the symbolism of the 
Sacraments, 


ADDITIONAL BOOKS 


BesaNT and LEADBEATER. “‘ Thought Forms.” 

LEADBEATER, C. W. “‘ The Science of the Sacraments ”’ ; 
“The Hidden Side of Things,” Vol. I. 

WeEDGEWoOD, J. I. ‘“‘ The Distinctive Contribution cf 
Theosophy to Christian Thought” (Blavatsky Lecture, 
1926). 


SECTION V.—THE SCRIPTURES 


Part I.—Tue Oxup TESTAMENT 


Study : Esoteric Christianity, Chapter XIV 


Tue further the advance made in theosophical 
knowledge the greater is the revelation obtained 
from the Christian Scriptures, ‘The importance of 
this study cannot be overestimated, for wherever 
the teachings of esoteric science find confirmation 
from such familiar and authoritative source they are 
at once possessed of a greatly added power of appeal. 
This necessitates, however, a knowledge of the 
esotericism of those Scriptures, a subject that 
demands a far greater measure of attention than it 
has as yet received. The claim has been made for 
the Bible that it is one of the most occult books in 
the world, yet its treasure still remains hidden for the 
most part, and the rich store of wisdom contained 
within its pages must be sought by patient and 
reverent study. 

H. P. B. declared that there were seven keys to 
the Scriptures,* but at present only a few of these 

* “ Secret Doctrine,”’ IL., p. 517. 
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are in our possession, and even those have only been 
applied as yet in fragmentary fashion. Given the 
requisite knowledge, the keys employed might be the 
following :— 

Historical, 

Ethical, 

Cosmological, 

Anthroposophical, 

Astrological, 

Psychological, 

Physiological. 

During the materialistic age through which the 
Western world has passed, literalism has held sway 
in orthodox circles, yet the inner teachings have been 
preserved in some measure as the tradition of the 
esoteric schools. They have been handed down 
from one generation to another until in our day, the 
time for a fuller revelation having come, they are 
gradually being disclosed through various agencies. 
To the many problems of thought arising out of this 
new or restored knowledge Theosophy presents a 
master-key. It interprets the Biblical teachings, as 
occultly understood, in the light of the Ancient 
Wisdom, and in so doing it provides a co-ordinating 
factor by which many seemingly separated elements 
are brought together into harmonious relationship. 

To turn first to the Old Testament. In the 
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realm of pure scholarship a work of immense value 
was accomplished over a hundred years ago by the 
French savant Fabre d’Olivet. In his book “ The 
Hebraic Tongue Restored” (only recently made 
available in an English translation) he traces the 
roots of the Hebrew language to their origins in the 
Egyptian, and claims that the Hebrew contained in 
Genesis is the pure idiom of the ancient Egyptians. 
He further asserts that the priests of that time had 
three ways of expressing their thought, imparting to 
the word used at once a literal, a figurative and a 
hieroglyphic sense, corresponding to the natural, 
psychic and Divine worlds, and designated by 
Heraclitus spoken, significant and hidden. ‘This is 
upheld by the Essenian tradition, which declared 
that every word in this book (Sepher) contained 
three meanings : the positive or simple, the compara- 
tive or figurative, the superlative or hieratic.* It is 
again confirmed by Origen, who spoke of the 
Scriptures as threefold, consisting of body, soul, and 
spirit. According to Fabre d’Olivet, Moses “ made 
use of these three ways with unbounded skill ;_ his 
phrase is almost invariably constituted in such a 
manner as to present three meanings.” ¢ In his 
translation of the first ten chapters of Genesis, 


* “The Hebraic Tongue Restored.” (Translator’s Foreword.) 
+ Ibid., Part IL, p. 24. (footnote). 
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obtained from this root examination of the text, 
profound occult teachings are disclosed, revealing a 
highly abstruse philosophy hitherto unsuspected, 
because entirely without indication in our modern 
Biblical versions, Fabre d’Olivet’s work is a life 
study in itself, but even if only resorted to for 
reference it will be found of the greatest possible 
assistance. Following these lines, the work of Mr. 
Leonard Bosman will be found very illuminating 
in the explanations given of the meaning of Hebrew 
letters and the deeper meanings disclosed by that 
knowledge.* 

Outside the domain of strictly scholastic research 
are the more mystical methods of exegesis enu- 
merated in our text-book (p. 370). There are 
various traditional “ keys ” to Scriptural allegory, a 
knowledge of which is essential to the art of myth- 
reading. ‘The seers of old were well acquainted 
with these methods, as is clearly shown by Philo, 
and later in the writings of some of the early Church 
Fathers, particularly Origen, St. Clement of 
Alexandria and St. Augustine. (The last three 
books of St. Augustine’s “ Confessions,” not included 
in the modern editions, are concerned with the 
allegorism of the first chapter of the book of Genesis.) 

The knowledge required for the methods of 

* See appended list of books. 
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interpretation preserved by the esoteric schools 
includes (1) The Meaning of Names. Indications 
of the inner meaning of the narrative are disclosed 
by an examination of the proper names that occur, 
both of people and places. (2) The Meaning of 
Numbers. An accepted number symbolism forms 
part of the universal occult tradition, and its applica- 
tion to myth-writing and myth interpretation is 
, Teadily discovered. The work of the Gnostic 
\ Marcion is probably the earliest in this field.* 
\ Whereas mames, generally speaking, indicate stages 
\ of soul development or states of consciousness, 
\ numbers denote qualities or universal principles. 
\ Closely connected with this last method is (3) The 
Art of Gemetria, the translation of words into their 
corresponding numerical value, and vice. versd. 
(Both in Hebrew and Greek each letter of the 
alphabet is also a number.) ‘This device is largely 
made use of in the Apocalyptic literature of the 
Hebrews. (4) The Meaning of Symbols. ‘There is 
a universal language of symbols, by which not only 
the Bible, but the world’s Scriptures, may be eluci- 
dated. It is the sacred language of antiquity, by 
which complex and often cryptic terminology the 
teachers of humanity have concealed the truths of 
esoteric science from the multitude, while revealing 
* See Mead’s “ Fragments of a Faith Forgotten.” 
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them to those who are prepared to receive that 
illumination. 

Among the additional books recommended for 
this section, “The Mystery Teaching of the 
Bible ” gives a general introduction to these several 
traditional methods of interpretation. 
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Study: Esoteric Christianity, General Revision 


Wuar has been stated in Part I. of this section 
regarding the accepted mystical methods of exegesis 
is equally applicable to the New Testament. In 
addition, however, we have now to consider certain 
elements which are particularly connected with the 
esoteric tradition of Christianity as distinguished 
from the older faiths, notably the presentation in 
the Gospels of the way of initiation, depicting the 
perfecting or Christ-ing of man. It is not the 
teaching which is new, but the manner in which it is 
imparted, the method employed being that princi- 
pally used by the Hebrews, viz., historical narrative 
adapted to the purpose of allegory. 

For this study some knowledge of the mystery 
cults of antiquity is requisite, particularly the 
Egyptian rituals and those of the Greek schools 
derived from them, such as the Greater and Lesser ~ 
Mysteries of Dionysus and Eleusis. ‘They pre- 
served at least some semblance of the true Mysteries, 
enacting a certain drama of initiation during their 


42 


THE SCRIPTURES 


secret ceremonies, retaining the forms long after the 
underlying spiritual reality had been lost. Christian- 
ity was the lineal successor of the mystery schools, 
and the path of initiation as taught by them is 
repeated in the Gospel story. 

Intheosophical literature “The Christian Creed” * 
is invaluable as showing the close parallel between 
that recorded life of the Saviour and the Egyptian 
initiation rite, while for its psychological or mystical 
application Anna Kingsford’s “‘ The Perfect Way ” 
remains unequalled. For the deeper interpretation 
of Christian doctrine this work affords a most 
fruitful field of study, and it has been largely drawn 
upon by nearly all writers of the modern mystical 
schools. 

The Gospels present the five great initiations as 
episodes in the life of a Divine Man, depicted as 
(1) birth, (2) baptism, (3)  transfiguration, 
(4) death-resurrection, and (5) ascension. “They 
correspond to successive stages of soul development, 
which might be termed (1) awakening, (2) dedica- 
tion, (3) realisation of a Divine indwelling, 
(4) surrender, and (5) union or at-one-ment with 
the Divine. ‘These stages have been so frequently 
explained that in almost any theosophical books con- 
cerned with initiation this subject can be pursued. 

* By C. W. Leadbeater. 
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On the side of historical research, a book which 
gives a good general idea of the Greek Mysteries as 
influential upon the later system is “’The Mystery 
Religions and Christianity.” * It must again be 
emphasised that much of St. Paul’s philosophy is 
based upon the teachings of the esoteric schools, and 
that his Epistles abound in technical terms in use 
among the initiated of his time. (For the peculiar 
symbolism employed by. him the student is recom- 
mended to read “‘ Letters of Paulos the Initiate.”) 
Before leaving the subject of St. Paul’s Epistles 
reference must be made to Miss Charlotte Woods’ 
book “The Gospel of Rightness,” which illumi- 
nating and scholarly work should be known to every 
student of the deeper aspects of Christianity. 

‘The most mysterious book in the New Testament 
is that with which it closes: The Revelation of St. 
Fohn. An apocalyptic work of unknown author- 
ship, it combines the strange animal symbolism of 
Egypto-Assyrian origin with ingenious Greek word 
and number puzzles, its explanatory portions being 
veiled in the highly technical symbolic language of 
the occult schools. The whole, when rightly 
deciphered, again presents a drama of the perfecting 
of man, indicating the stages of initiation, the inner 
plane experiences undergone and the psycho- 

* By S. Angus. 
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physiological processes involved. It may be said 
indeed to constitute a manual of occult development, 
and as such it is of unusual significance to those 
instructed in the science of Yoga.* 

Thus the Bible, beginning with the birth of the 
individual soul into the human kingdom through the 
gate of generation (the myth of the garden of Eden), 
ends with the ascent of the soul out of that “ cycle of 
necessity” and its entry into the superhuman, 
spiritual kingdom through the gate of initiation. 
From first to last it contains a profundity of occult 
wisdom, to be discerned by the awakened intuition. 
May it be revealed in ever richer measure as we fit 
ourselves for its comprehension. 
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